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MUDANG AS A KOREAN SHAMAN 
- Sobosal's Caseー
<;: Summary ~ 
Izumi Niwa 
Shamans m Korea widely known as“mudang”V田yaccording to也e
region担 m皿yrespec臼 hthe southern part of Korea, mudangs, some-
times called tango!, are different from 世田mudangsm Seoul: the former 
are usually hereditary and in吐ieprocess ofbecommg mudang they don’t 
experience泊itiatorysicknesses, whereas the latter are spont四 eousand 
experience sicknesses 
In出spaper, a mudang named “So bo sal”has been dealt as a typical 
mudang’s case m Seoul whose house is located m the center of Seo叫．
An eight hours' intemew WI血 herm total enabled me to clari令certain
aspects of mudang’s inner world such as her divine dreams, vis10ns, 
vocation，‘an electric shock，’ trips to the palace of血egods, and so 
on. 
Stnking facts m her stones are血e田lattonsamong her, gods and what 
she cals “Dai-Shin （代身）”whichliterally means “substitutive・body.”
Wi也outD剖－Shin,no matter how皿四ygods or spin ts entered her body, 
not a single word四nbe uttered from her mouth. It is the Dai-Shin也at
brings divine spirits into her body and也atlet her know every name of 
血espirits and keeps them in order. 
